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 Joseph Smith (1805–44), founder of the Church of Jesus Christ of Latter-day Saints, 

never wrote anything like a biblical commentary. But, like his Christian contemporaries, he 

preached and taught out of the Bible. The extant sources of his career as a religious leader are 

packed with allusions to, and quotations from, biblical texts. Yet, as historian Philip L. Barlow 

has pointed out, his objective was “rarely to interpret and defer to the Bible for its own sake,” nor 

did he “preach strictly from the Bible in Protestant fashion.”
1
 One of the things that attracted 

converts to Mormonism was the fact that the new faith took the Bible so seriously. But what they 

heard in their prophet’s teachings was a biblical message unlike anything they had heard before. 

 It must be made clear that the Bible is absolutely central to Mormonism and has been 

from the beginning. Joseph Smith and his followers believed in the Bible, and they interpreted it 

quite literally. But in his sermons and writings, the Mormon prophet virtually never took a 

biblical passage and provided a systematic exegesis of it. That is not how he read the Bible. 

Instead, his teachings focused on specific themes of his own choosing, and into those themes he 

injected biblical passages—primarily for illustration. The distinction between the two methods is 

important, and it says much about Mormonism. Joseph Smith believed that the Bible contained 

truth, but he did not believe that it was the source of his religion. Thus traditional exegesis, the 

quest for truth through careful examination of a biblical text, had little appeal to him. He 

believed, instead, that the source of his doctrine was revelation from God, delivered through his 

own prophetic experience and intuition and through the new scriptural texts God had given him, 

including dozens of revelations that he recorded. Those sources provide the context through 

which he understood the Bible, and they were the lenses through which he read and interpreted 

it. 

 In Joseph Smith’s scriptural worldview, his revelations gave him prophetic authority 

equal to that of the Bible’s original authors. And with his belief that he was God’s latter-day 

spokesman, his prophetic authority even outranked the authority of the Bible itself.
2
 This 

obviously contrasted with the views of his Christian contemporaries. His biblical hermeneutic 

began with the truth as he understood it. To that he invoked Bible passages—not primarily as 

evidence to prove his beliefs but to show that what he believed was what the writers of the Bible 

believed as well. Thus he could say, “We teach nothing but what the Bible teaches.”
3
 But he 

could also say, “God may correct the scripture by me and if he choose.”
4
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The Historical Sources 
 Especially in the last five years of his life, much of Joseph Smith’s preaching and 

teaching was done in sermons before huge outdoor audiences. Those sermons were never written 

in advance, and what remains of them today are rough transcripts written by listeners in the 

audience. Historians find it fortunate that some of the sermons were recorded by more than one 

listener, though the writers did not always hear the same words. When there was more than one 

recorder, we are able to reconstruct his ideas with a greater degree of confidence, but even so, the 

accuracy of any such transcript will always be uncertain.
5
 In addition to these, the Mormon 

prophet also wrote editorials for the church’s newspapers, and he wrote many personal letters 

that have been preserved. One thing that all of these sources have in common is that in them, 

when he had an important point to make, he usually made it by quoting from, paraphrasing, and 

reasoning from passages in the Bible. These references produced very few systematic and 

extended discussions of individual scriptural texts. Instead, his biblical allusions were typically 

brief, scattered, and often intermixed with references to other verses. Altogether, the biblical 

explanations gleaned from the sources provide a sizable corpus to examine his thought regarding 

the Old and New Testaments, but the resulting collection consists mostly of very short entries.
6
 

 

Joseph Smith and the Apocalypse 

 Joseph Smith rarely taught from the Apocalypse. In an 1834 letter to the church, he wrote 

of the “promise[s] to individuals living [anciently] in the church at Sardis . . . who walked 

worthily before the Lord.” He argued that those same promises were available to God’s people in 

modern times. Drawing language from Revelation, he wrote that the faithful would be “clothed 

in white raiment; be admitted to the marriage-feast, . . . and reign with Christ on the earth.”
7
 But 

with respect to other content of the book, he said in an 1843 sermon that if the young 

missionaries “would let such things alone, it would be far better.”
8
 The following week, he said, 

“I have seldom spoken from the revelations, and I do it now to do away [with] divisions and not 

that the knowledge is so much needed.”
9
 Indeed, “to have knowledge in relation to the meaning 

of beasts and heads and horns and other figure[s] made use of in the revelations is not very 

essential to the elders.”
10

 Perhaps statements like these are one reason why the Apocalypse, 

though part of the Mormon canon because it is in the New Testament, has never played a major 

role in Mormon thought. 

 In light of all this, it may seem paradoxical that some of Joseph Smith’s most distinctive 

teachings are connected with passages in Revelation. In some of his most important sermons, 
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particularly in two sermons delivered in the final weeks of his life, he explored what he once 

called “the strong doctrines”
11

—those teachings that deal with the nature of time and space, and 

particularly with the nature and origin of God, heavenly beings, and man. His beliefs on those 

subjects did not originate with his reading of the Apocalypse, because he had formulated them 

much earlier. But in the context of discussing passages from the Apocalypse, he gave Latter-day 

Saints some of his clearest statements regarding those “strong doctrines.” 

 

The Doctrinal Context 
 Joseph Smith taught that humans, like God and like the universe itself, always existed in 

some form. He believed that humans are God’s children. He believed that humans who live in 

harmony with God’s desires will be blessed with the glory that God possesses and thus will share 

in his divinity. He taught that throughout the universe, there are countless other worlds that were 

created by Jesus and are inhabited by God’s children. And he believed that all of God’s children, 

whether on this earth or on other worlds, are saved only through the grace of Jesus Christ. He 

arrived at those beliefs by means of what he announced and published as communications from 

God. 

 In the spring of 1820, young Joseph Smith told others that God and Jesus had appeared to 

him. For our present purposes, the importance of this event in Mormon belief is that he described 

the two deities as physically separate and in bodily form, and Jesus was subordinate to the 

Father. From this beginning, Mormonism has had a theology that is non-Trinitarian and in 

significant contrast to the Nicene view of God and Christ. 

 In 1832 he recorded what he said was a revelation in the words of Jesus. Those who will 

inherit the highest reward in heaven, the text says, will be those “who received the testimony of 

Jesus, . . . and who overcome by faith, and are sealed by that Holy Spirit of promise, which the 

Father sheds forth upon all those who are just and true.”
12

 Some of the vocabulary of this passage 

is clearly reflective of words in the Apocalypse: “testimony of Jesus,” “overcome,” “seal,” and 

“just and true” all play important roles in the Apocalypse.
13

 Joseph Smith’s text then announces 

the reward that those who are “just and true” would receive: “They are they into whose hands the 

Father has given all things: they are they who are priests and kings, who have received of his 

fulness, and of his glory, and are priests of the Most High.”
14

 Again, this language is reflective of 

the Apocalypse, with the faithful receiving “all things” and becoming “priests and kings” to 

God.
15

 The text then continues: “Wherefore, as it is written, they are gods, even the sons of God: 

wherefore all things are theirs.”
16

 

 Early and medieval Christians debated theosis, the idea of human deification, that is, that 

humans, on entering heaven, would becoming gods (or sub-gods or godlike beings). Orthodox 

Christianity accepted the belief, but Western Christians chose to use other definitions. Joseph 

Smith believed that this concept has New Testament roots, citing Paul, who wrote that when 

believers address God as “Father,” it is the Holy Spirit testifying to them that they are God’s 
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children, God’s heirs, and “joint-heirs with Christ.”
17

 Mormonism embraces both facets of this 

passage—that humans are God’s children and that they can become joint heirs with Christ. 

 A later revelation gives the following words in the voice of Jesus: “He that receiveth me 

receiveth my Father, and he that receiveth my Father receiveth my Father’s kingdom. Therefore, 

all that my Father hath shall be given unto him.”
18

 

 Passages like these show the first manifestations of some of Joseph Smith’s thought on 

the origin and destiny of humanity. But other revelations place those beliefs in a context that 

expands far beyond the limits of what most of his Christian contemporaries were considering. In 

1830, the Mormon prophet recorded a dialog between God and Moses. In it, God shows Moses 

innumerable inhabited worlds throughout the universe. God says to Moses, 

 

By the word of my power have I created them, which is mine Only Begotten Son, full of 

grace and truth. And worlds without number have I created, . . . and by the same I created 

them, which is mine Only Begotten. . . . For behold, there are many worlds which have 

passed away by the word of my power, and there are many also which now stand, and 

numberless are they unto man. But all things are numbered unto me, for they are mine, 

and I know them.
19

 

 

Numberless inhabited worlds throughout the universe, all created by Jesus—this is the 

foundation of the cosmology of Joseph Smith. The prophet announced that “the light of Christ” 

is the power that made and sustains the cosmos, and it “proceedeth forth from the presence of 

God to fill the immensity of space.” It is “the light which is in all things, which giveth life to all 

things, which is the law by which all things are governed, even the power of God who sitteth 

upon his throne, who is in the bosom of eternity, who is in the midst of all things.”
20

 He wrote of 

seeing in a vision “sanctified beings” from worlds that had already run their course, who were, in 

vocabulary reminiscent of the Revelation to John, “worshiping God and the Lamb.”
21

 And he 

believed that Jesus was not only the creator of those other worlds but also their savior, as he once 

expressed in poetic verse: 

 

I heard a great voice, bearing record from heav’n, 

He’s the Saviour, and only begotten of God— 

By him, of him, and through him, the worlds were all made, 

Even all that career in the heavens so broad, 

 

Whose inhabitants, too, from the first to the last, 

Are sav’d by the very same Saviour of ours; 

And, of course, are begotten God’s daughters and sons, 

                                                 
17. Romans 8:15–17. All Bible quotations in this article are from the King James Bible that Joseph 

Smith possessed, published by H. & E. Phinney, Cooperstown, New York, 1828. 

18. Doctrine and Covenants of the Church of the Latter Day Saints, 91. 

19. Old Testament Manuscript 1, 2, in Scott H. Faulring, Kent P. Jackson, and Robert J. Matthews, 

eds., Joseph Smith’s New Translation of the Bible—Original Manuscripts (Provo, UT: Religious Studies 

Center, Brigham Young University, 2004), 85. 

20. Doctrine and Covenants of the Church of the Latter Day Saints, 100. 

21. See Revelation 5:6; 7:10; 14:4; 21:22–23; 22:1, 3. 
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By the very same truths, and the very same pow’rs.
22

 

 

 Beliefs like these formed the context from which Joseph Smith read the Apocalypse. 

 

Heavenly Beings 
 Angels clearly had a place in the doctrine of Joseph Smith. Part of the founding narrative 

of Mormonism was that angels visited him early in his ministry to give him the power to found a 

church and administer its sacraments. The word angel appears in all but three of the chapters of 

the Apocalypse. Regarding the nature of these beings, Joseph Smith said, “There is no angel 

[who] ministers to this earth [but who] either does belong or has belonged to this earth.”
23

 

Angels, he taught, are people—people who are not yet born or people who have already lived 

and passed on. “The angel that appeared to John on the Isle of Patmos,” he said, “was a 

translated or resurrected body.”
24

 But he interpreted differently the “angels of the seven 

churches” in chapters 2–4, redefining them as mortal leaders of the congregations and replacing 

the word angel with servant.
25

 

 Drawing language and imagery from the Apocalypse, Joseph Smith said, “The angels do 

not reside on a planet like this earth, but they reside in the presence of God—but on a globe like 

a sea of glass and fire, . . . where all things are manifest, past, present, and to come.”
26

 In the 

narrative of Revelation chapter 5, “angels,” “beasts,” and “elders” were surrounding God’s 

throne, indeed “every creature which is in heaven, and on the earth, and under the earth, and such 

as are in the sea,” all praising God.
27

 Concerning this passage, the Mormon prophet stated, “I 

suppose John saw beings there that had been saved from ten thousand times ten thousand earths 

like this. . . . All might be seen in heaven. John learned that God glorified himself by saving all 

that his hands had made, whether beasts, fowl, fishes, or man.” The King James translation that 

he used has the words beast and creature in these passages, and he did not rule out the idea of 

animals praising God: “John heard the words of  the beasts giving glory to God and understood 

them.”
 28

 

 

Gods and Humans 
 On June 16, 1844, Joseph Smith delivered what would be the final sermon of his life. He 

based part of it on the first line of Revelation 1:6, which the Textus Receptus presents as follows: 

kai epoiēsen hēmas basileis kai hiereis tō theō kai patri autou.
29

 The King James Bible translates 

the passage with these words: “And hath made us kings and priests unto God and his Father” 

(emphasis added). This seemingly slavish rendering of the Greek allows for the suggestion that 

God had a father, and Joseph Smith took it that way to serve as the starting point for a discussion 

                                                 
22. “The Answer,” Times and Seasons 4, no. 6 (February 1, 1843): 82–83. 

23. Recorded by William Clayton, April 2, 1843, Ehat and Cook, Words of Joseph Smith, 169. 

24. Recorded October 3, 1841, Times and Seasons 2, no. 24 (October 15, 1841): 577. “Translated” 

beings, in Joseph Smith’s vocabulary, were people who were taken from the earth in body but were not 

yet resurrected. 

25. Revelation 1:20 and chapters 2–3. New Testament Manuscript 2, folio 4, 149–50. Faulring, 

Jackson, and Matthews, Joseph Smith’s New Translation of the Bible, 565–71. 

26. Joseph Smith Journal, April 2, 1843, 324. See Revelation 4:6; 15:2. 

27. Revelation 5:11, 13. 

28. Recorded by William Clayton, April 8, 1843, Ehat and Cook, Words of Joseph Smith, 185–86. 

29. Theodore Beza, ed., Testamentum Novuum ([Geneva: Henri Estienne,] 1589), 481. 
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of God’s origin. The idea of asking about the origin of deity was not unprecedented in religious 

history, but among Christians, it was virtually unheard of and generally considered blasphemous. 

Yet it was precisely the kind of question Joseph Smith liked to explore. For him, it went to the 

heart of other big questions—questions about the nature of time, life, and where sentient beings, 

including God(s) and humans, fit in the universe. The Bible has its beginning at Genesis 1:1 with 

God already in existence. In Revelation 1:6, Joseph Smith found evidence for time before 

Genesis 1:1. 

 In his June 16 sermon, he taught what he called the “plurality of gods.” He did not coin 

the phrase; it was used by his critics earlier in the month in a list of “false and damnable 

doctrines” they accused him of teaching.
30

 The accusations were in response to a sermon he gave 

on April 7, in which he introduced the idea of God becoming God, along with the suggestion that 

humans could do the same. Those teachings had been the cause of some dissention and apostasy 

among his followers.
31

 In his sermon on June 16, Joseph Smith embraced the phrase and 

employed it to his advantage. Initially, he used it with reference to the relationship between 

Father, Son, and Holy Spirit: “In all congregations when I have preached, it has been the 

plurality of Gods. . . . I have always declared God to be a distinct personage, Jesus Christ a 

separate and distinct personage from God the Father, the Holy Ghost was a distinct personage, . . 

. and these three constitute three distinct personages and three Gods.” If God, Jesus, and the Holy 

Spirit were three separate beings and three separate gods, the door was then open for Joseph 

Smith to posit the existence of other gods as well. Thus the wording of Revelation 1:6 enabled 

him to see his “plurality of Gods” doctrine on a much larger scale. He said, “The apostles have 

discovered that there were Gods above—God was the Father of our Lord Jesus Christ,” and there 

was “a God above the Father of our Lord Jesus Christ.” Invoking 1 Corinthians 8:5, he said, 

“Paul says there are gods many, and so forth. It makes a plurality of Gods.” And in saying this, 

“Paul had no allusion to the heathen gods.”
32

 

 In this final sermon, Joseph Smith proposed a chain of divine beings extending eternally 

into the past. Perhaps he envisioned them in different universes, but he did not say so. He used 

the following reasoning: “If Jesus Christ was the Son of God, and John discovered that God the 

Father of Jesus Christ had a father, you may suppose that he had a Father also. Where was there 

ever a son without a father? Where ever did [a] tree or anything spring into existence without a 

progenitor? And everything comes in this way. Paul says, that which is earthly is in likeness of 

that which is heavenly. Hence, if Jesus had a father, can we not believe that he had a Father 

also?”
33

 

 As far as we know, the Mormon prophet taught this approach to divine genealogy only on 

that occasion. Perhaps in light of the reaction his April 7 sermon had received, he now 

emphasized the limitations of these “strong doctrines.” He said, “There is but one God pertaining 

to us, in all through all,” and “I say there are gods many and lords many, but to us only one, and 

we are to be subject to that one.”
34

 In the dialog between God and Moses that Joseph Smith 

recorded over a decade earlier, Moses asks God more questions about other worlds than God is 

                                                 
30. “Resolutions,” Nauvoo Expositor 1, no. 1 (June 7, 1844), 2, col. 3. 

31. See Richard Lyman Bushman, Rough Stone Rolling (New York: Alfred A. Knopf, 2005), 533–44. 

32. Recorded by Thomas Bullock, June 16, 1844, Ehat and Cook, Words of Joseph Smith, 378–79, 

emphasis added. 

33. Recorded by Thomas Bullock, June 16, 1844, Ehat and Cook, Words of Joseph Smith, 380, 

emphasis added. For the reference to Paul, he may have had 1 Corinthians 15:49 in mind. 

34. Recorded by Thomas Bullock, June 16, 1844, Ehat and Cook, Words of Joseph Smith, 378–79. 
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willing to answer. To those questions, God replies, “For mine own purpose have I made these 

things. Here is wisdom, and it remaineth in me.” He says further, “Only an account of this earth 

and the inhabitants thereof give I unto you.”
35

 Teaching his “strong doctrine” from the 

Apocalypse, Joseph Smith gave his listeners a glimpse into his thoughts on the origin of God, but 

not much more than a glimpse. 

 Another phrase from the Apocalypse that caught his attention was “kings and priests unto 

God,” which appears twice in the book. The prologue states that Jesus has “made us kings and 

priests unto God.”
36

 Later in the narrative, worshipers around the divine throne praise Jesus, who 

has “made us unto our God kings and priests: and we shall reign on the earth.”
37

 The emphasis 

on the faithful reigning with God seems to be a feature that attracted Joseph Smith to the phrase, 

because it is in that context that he used it. To become a king and priest to God was, for him, to 

share in God’s glory and divinity. We have already seen that in one of his earlier revelations, the 

faithful become priests and kings to God and receive of God’s “fulness,” and thus they “are gods, 

even the sons of God.”
38

 In his April 7 sermon, he had told his listeners: “You have got to learn 

how to be a god yourself and be a king and priest to God, same as all have done, by going from a 

small capacity to another, from grace to grace, until the resurrection, and sit in everlasting power 

as they who have gone before.”
39

 For him, the blessings represented by this language were not 

limited to males, and the phrase was expanded to “kings and queens and priests and 

priestesses.”
40

 

 All of this, according to Joseph Smith, was part of God’s big plan “to the bring to pass 

the immortality & eternal life of man.”41 He taught that “all the spirits that God ever sent into this 

world are susceptible of enlargement. . . . God himself, . . . because he was greater, saw proper to 

institute laws whereby the rest could have a privilege to advance like himself.”
42

 But this would 

be a long process, from the pre-earthly existence of human souls, from one step to another, until 

God’s children would join him in his glory, like those “who have gone before.” Even Jesus 

Christ, who for Joseph Smith was the divine prototype and the only means of human salvation, 

had to undergo this same process: Jesus “received not of the fulness at first, but continued from 

grace to grace, until he received a fulness.” In time, Jesus “received a fulness of the glory of the 

Father; and he received all power, both in heaven and on earth; and the glory of the Father was 

with him, for he dwelt in him.”
43

 

 Thus, for Joseph Smith and his followers, the idea of becoming “joint-heirs with Christ” 

had special meaning. Indeed, the “plurality of Gods” would eventually include God’s daughters 

and sons—humans—who would be saved by Christ and invited to share in the divinity of the 

Father and the Son. 

                                                 
35. Old Testament Manuscript 1, 2, Faulring, Jackson, and Matthews, Joseph Smith’s New 

Translation of the Bible, 85. 

36. Revelation 1:6; see also 20:6. 

37. Revelation 5:10. 

38. Doctrine and Covenants of the Church of the Latter Day Saints, 228. 

39. Recorded by Thomas Bullock, April 7, 1844, Ehat and Cook, Words of Joseph Smith, 350. 

40. See, for example, John Taylor, “Men Eternal Beings, etc.,” Journal of Discourses, 26 vols. 

(London: LDS Book Depot, 1855–86), 1:372; and Heber C. Kimball, “Gathering of the People of God in 

the Last Days,” Journal of Discourses 8:349. 

41. Old Testament Manuscript 2, 3, Faulring, Jackson, and Matthews, Joseph Smith’s New 

Translation of the Bible, 594. 

42. Recorded by William Clayton, April 7, 1844, Ehat and Cook, Words of Joseph Smith, 360 

43. Doctrine and Covenants of the Church of the Latter Day Saints, 211. 
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One of the Plainest Books 
 Joseph Smith generally interpreted Bible passages more literally than did his 

contemporaries. The standard commentaries of the day did not agree with him in taking literally 

the idea of animals verbally praising God, for example.
44

 Even more out of the ordinary was his 

seeing a “plurality of Gods” as the literal reading of the English texts of Revelation 1:6 and 1 

Corinthians 8:5. But he did view as metaphor the image of a “lake of fire and brimstone.”
45

 “I 

have no fear of [a] hell fire that doesn’t exist,” he said. It is “the disappointment of the mind of 

man,” which is “as exquisite as a lake burning with fire and brimstone.”
46

 Again, the context for 

his view on that topic was earlier revelation, in which punishment after death was explained as a 

purifying and teaching process that would not last forever, the intent of which is to bring about a 

change of heart. Through it, even the worst of sinners would eventually come to voluntarily 

“bow the knee” and, in language reflective of the Apocalypse, “confess to him who sits upon the 

throne forever and ever.”
47

 

 The word seal, which appears over thirty times in the Apocalypse, especially resonated 

with Joseph Smith. In his religious program, through the sacrament of marriage, a woman and a 

man are “sealed” together, meaning that their marriage is made valid not only for this life but for 

all eternity. And children who join their union, whether by birth or adoption, are theirs forever 

through the same sealing power. He said, “Covenants, either there or here, must be made in view 

of eternity. And the covenant sealed on the foreheads of the parents secured the children from 

falling, that they shall all sit upon thrones as one with the godhead, joint heirs of God with Jesus 

Christ.”
48

 “It means to seal the blessing on their heads, meaning the everlasting covenant, 

thereby making their calling and election sure.”
49

 

 “No man can limit the bounds, or the eternal existence, of eternal time,” he said. He 

maintained that if one is not open to new understanding, “he makes himself a fool, and there is 

an end of his career in knowledge. He cannot obtain all knowledge, for he has sealed up the gate” 

to it. “All I want is to get the simple truth, [the] naked and the whole truth. . . . I want to see all, 

in all its bearings, and hug it to my bosom. I believe all that God ever revealed, and I never hear 

of a man being damned for believing too much.”
50

 Indeed, the Mormon prophet did not want to 

be found guilty of believing too little. “Revelation is one of the plainest books God ever caused 

to be written,” he said.
51

 If he gave an explanation for that statement, it is not recorded. Perhaps 

                                                 
44. See the commentaries on Revelation 5:11–13 by Adam Clarke, 

http://www.godrules.net/library/clarke/clarkerev5.htm, and Matthew Henry, 

http://www.biblestudytools.com/commentaries/matthew-henry-complete/revelation/5.html. 

45. Revelation 19:20; 20:10; 21:8. 

46. Recorded by Wilford Woodruff, Willard Richards, and Thomas Bullock, April 7, 1844, Ehat and 

Cook, Words of Joseph Smith, 347, 342, 353. 

47. Doctrine and Covenants of the Church of the Latter Day Saints, 230, also 174–75; see Revelation 

4:9; 5:13. 

48. Recorded by Franklin D. Richards, August 13, 1843, Ehat and Cook, Words of Joseph Smith, 241. 

“Their children who have not transgressed are secured by the seal wherewith the parents have been 

sealed.” Martha Jane Coray Notebook, August 13, 1843, 36, Church History Library, Church of Jesus 

Christ of Latter-day Saints, Salt Lake City, Utah, 

https://dcms.lds.org/delivery/DeliveryManagerServlet?dps_pid=IE2059347. 

49. Recorded by William Clayton, August 13, 1843, Ehat and Cook, Words of Joseph Smith, 242. 

50. Recorded by Thomas Bullock, June 16, 1844, Ehat and Cook, Words of Joseph Smith, 379–81. 

51. Joseph Smith Journal, April 8, 1843, 346. 
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he viewed it this way because in this book’s vivid images, he was able to find his expansive view 

of reality—a reality that he took for granted but that others could not see in the text and could not 

comprehend. It was a reality that knew no limits of time or space, a reality that had humans as 

eternal beings and children of God, destined to become someday like their father. This was 

Joseph Smith reading the Apocalypse. 


